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Abstract

This comparative study delves into the philosophical convergences and divergences between
Muhammad Igbal and G.W.F. Hegel regarding their conceptualizations of the Absolute Reality or
God. Both thinkers, though originating from vastly different religious, socio-cultural and
intellectual backgrounds, grapple with the essence and characteristics of ultimate reality and the
human experience of the divine in such a fashion that they come close to each other to some extent.
Hegel's Absolute Reality is rooted in his well-known dialectical process where the Absolute is
realized through a synthesis of thesis and antithesis, culminating in a rational understanding of the
whole. In contrast, Igbal's vision is deeply influenced by Islamic theology, mysticism and
emphasizes an intuitive, experiential understanding of the divine, which to some extent transcends
rational categories. This article study investigates how Igbal appropriates and reinterprets some
Hegelian ideas within an Islamic framework, emphasizing the interplay between reason and
intuition, and the individual’'s dynamic and living relationship with the Absolute. Through this
analysis, the article sheds light on the broader implications for intercultural philosophical dialogue
and the philosophical quest for understanding Absolute Reality.
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"The argument, as stated, is in fact a petitio principii for it takes for granted the very point in
question, i.e. the transition from the logical to the real."*
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"The cosmological argument views the world as a finite effect, and passing through a series of
dependent sequences, related as cause and effects, stops at an uncaused first cause, because of the
unthinkability of an infinite regress. It is however, obvious that a finite effect can give only a finite
cause, or at most an infinite series of such causes. To finish the series at a certain point, and to

elevate one member of the series to the dignity of of an uncaused first cause, is to set at naught
the very law of causation on which the whole argument proceeds. "¢
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"The infinite reached by contradicting the finite is a false infinite, which neither explains itself nor
the finite which is thus made to stand in opposition to the Infinite."”
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"The Notion of the Infinite as it first presents itself is this, that determinate being in its being-in-

itself as finite and transcends the limitation. It is the very nature of the finite to transcend itself,
to negate its negation and to become infinite, thus the infinite does not stand as something
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finished and complete above or superior to the finite, as the finite had an enduring being apart
from or subordinate to the infinite."8
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'Universe according to him, is the Divine Creation. It has its origin, source and ground in the
creative will and the conscious purpose of God. And God is not a contriver working upon eternal
matter, a materia prima which exists as formless and indeterminate reality, independent of, and

co-eternal to, the Divine Reality. God is the Absolute, Supreme and Ultimate Reality, the One, the
Unity, out of which springs the whole plurality, diversity and multilpicity."
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'Igbal rejects the ontological and teleological arguments not because reason is incapable of
reaching God but because the arguments create a dualism in Reality, between thought and being.
Their true significance can be realised only when the gulf between thought and being is bridged.
[t means that he recognises the validity of the arguments in their true form."°
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“The unity of concept and being is a presupposition and the defect consists in the fact that it is a
mere supposition, which is not proved but only adopted immediately.”"

dg&gfdg/;u;wﬁ}u?/;ﬁufui’” (}?M‘LQ{/?L/;‘J/J? :ﬁ;&;uﬁLJ&&meJ:L{!I;JWW_&HJ@
-lngo/ﬂdjbfg(gfl}‘l;’oé_by//ua/&ﬂdaU}(l,w’/fjiulugfgf/cr{uza ..{ifl,«é(f_gc;_ﬁﬁnuu;;ﬁ';mu"l/"!i
ufjé/(..ﬁcumic".!mb].c;u}r‘ld’///LH‘{r‘jLu’luﬁﬁ)&&u?:cd/’d/&gdﬁ’iﬂl,c“_dﬁ;kgr‘?{ﬁniﬁg
-Bljbl@g}

274



}5Jﬁ.{‘d/u?u}(fJW&&U&!)}/{Q}UW&GD!J/U{U?ZE/;/;ﬁoﬁ.{‘oﬁ.{‘f()'nlfﬂﬂa@??uﬁuﬁ(ﬁt;ﬂb{)'/'d:ﬁ

"It is the definition of finite things that in them the concept and reality, soul and body, are
separable and hence that they are perishable and mortal; the abstract definition of God, on the
other hand, is precisely that his concept and his being are unseparated and inseparable.”'4
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“The Hegelian Key to Understanding Igbal”
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"The Hegelian influence is clear both in Igbal's criticism of the cosmological argument as well as
in his combined criticism of the ontological and teleological arguments.'!®
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"Thus regarded thought or idea is not alien to the original nature of things; it is thei ultimate

ground and constitutes the very essence of their being, infusing itself in them from the very
beginning of their career and inspiring their onward march to a self determined end."”
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“Hegel endorses the metaphysical conviction that pure thought can determine by itself the inner
nature of things.”®
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"These views on the relation of subject and object to each other express the determinations which
constitute the nature of our ordinary, phenomenal consciousness; but when these prejudices are

carried out into the sphere of reason...then they are errors the refutations of which throughout
every part of the spiritual and natural universe is philosophy.'
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'Accordingly, logic is defined as the science of pure thought - the science that has pure
knowledge for its principle and is a unity which is not abstract but living and concrete, so that
the opposition of consciousness between a being subjectively existing for itself, and another but
objectively existing such being, has been overcome in it, and being is known to be in itself a pure
concept and the pure concept to be true being. “*°
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"What else would be worth comprehending if God is incomprehensible?”22
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"It is no longer a grief to our age that it knows nothing of God; rather it counts as the highest

insight that this cognition is not even possible. For the doctrine that we can know nothing of God
has become in our time a universally acknowledged truth, a settled matter, a kind of prejudice.">
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'For Hegel it is the philosophy of Kant that, more than any other, is responsible for creating the
cultural situation in which it counts as the highest philosophical insight that the knowledge of
God is not even possible... to be congnition, thought is restricted to thinking what is empirically
sensibly given. This restriction implies that rationalist metaphysics including natural theology is
no longer possible."2
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'As we all know, it was Kant who first raised the question: 'Is metaphysics possible?’ He answered
this question in negative; and his argument applies with equal force to the realities in which
religion is especially interested. The manifold of sense, according to him, must fulfil certain formal
conditions in order to constitute knowledge. The thing-in-itself is only a limiting idea. Its function
is merely regulative. If there is some actuality corresponding to the idea, it falls outside the
boundaries of experience, and consequently its existence cannot be rationally demonstrated."!

LE;%JVL’L’IJJL;«?;:&’W{L(/’G% Kpl&djb UG 0 S Lol S S Low L
el B L Fe FTaabN LS AP b S c s inietbd Captond s S35 ek uzunf
3"[,’::&’1101[.,1/’;!/,:J&K“ilean};L'ﬂ[&l?u’:\;«"l,’;fwlpfh/ﬁlc«”t{:fbulbad)d,ij&gd(p;«u‘LU?UJ)‘ILJ/,
JALIG5? JESe § o e el T
"This verdict of Kant cannot be easily accepted. It may fairly be argued that in view of the more
recent developments of science, such as the nature of the matter as 'bottled-up light waves', the

idea of the universe as an act of thought, finiteness of space and time and Heisenberg's principle

of indeterminacy in Nature, the case for a system of rational theology is not so bad as Kant was
led to think."?
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'Classical physics has learned to criticise its own foundations. As a result of this criticism the kind

of materialism, which it originally necessitated, is rapidly disappearing, and the day is not far off
when religion and science may discover hitherto unsuspected mutual harmonies."3
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"There can never be any real opposition between religion and science, for one is the complement
of the other."
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"Kant's verdict can be accepted only if we start with the assumption that all experience other than
the normal level of experience is impossible."*
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'‘Kant's view of thing-in-itself and the thing as it appears to us very much determined, the
character of his question regarding the possibility of metaphysics. But what if the position, as

understood by him, is reversed? The great Muslim Sufi Philosopher, Muhyddthein Ibn al-Arabi of
Spain, has made the acute observation that God is a precept, the world is a concept."*
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'Another Muslim Sufi thinker and poet, 'Iraqi’, insists on the plurality of space-orders and time-
orders and speaks of a Divine Time and a Divine Space. It may be that what we call the external
world is only an intellectual construction, and there are other levels of human experience capable

of being systematized by other orders of space and time,levels in which concept and analysis do
not play the role as they do in the case of our normal experience.">”
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'Finite Being does not continue to be an Other, there is no gulf between the infinite and the finite.
The finite is something that cancels itself, loses itself in something higher, so that its truth is the
infinite, what has Being in-and-for-itself."*®
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'Spirit, insofar as it is called divine spirit is not a spirit beyond the stars or beyond the world; for

God is present....and strictly as spirit God is a living God who is effective, active and present in
<. 430
spirit.
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'[tis the very nature of the finite to transcend itself, to negate its negation and to become infinite,
thus, the infinite does not stand as something finished and complete above or superior to the
finite, as if the finite had an enduring being apart from or subordinate to the infinite."*
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"The world of matter, therefore, is not a stuff co-eternal with God, operated upon by Him from a
distance as it were. It is, in its real nature, one continuous act which thought breaks up into a
plurality of mutually exclusive things."#!

L (Reality)aﬁ:”-&nﬂfiv'c/uJo?b?’L/Ji.{fj LJ!-&LM&%’U}J/’J’[//@Jf‘aoﬁ,c&l{/ﬁ
Ltes S e a LS N F (P U K bl p 50 e L L S ok Qe Ll n s Bl
Blpbek e SIS

I §1 /”Am_%g,’%wm%uz‘éwnﬁ} ¥ (true infinity)c,:;u?&““’ E e U5 o5 E
K LEGF 7 38 Lt zbsie Bilis s 356 e e 4 s et fTafF Sasp
Fr e o Sotie S ed L focsirasbiynlozimid Lo SUdLEwgf Jusmeid, F6s2s
S D e s fi Bt L1668 e s(Self thinking thinking) £ 55 §ls-e G r vt s f Wiae
LK ET MU P2 LA bon 360 5\ 5 L e e G i, F2 6 tof¥e it K50
Ee i LS Tl 520 S e bl 55757 N2 LB AL S 5753 Sl 29§ UE 26 =2 H‘m:,u?ﬁ
Wik st S G SEL U e A LIt STk G LT s LIG T p e L w55
e §snd 1y o S OM e i e 608 £ Fatis w6 1o - S 88755 S51s P 1855558
d/fﬁ;iﬁ;u)ld/,l+(kfﬂu)1/,u‘L;ﬁru’:uﬂsé;l/'u,fuf;/’ugJ"”Kﬁ_dg&/ﬁ&&bvuyué.w)m%wUui'
,ufgu}wmmmwv{f}Ldl,?lf?eugftg‘iﬁwid‘}”’;y&_mﬂé

280



IS8t G St EG s f TN D A P et e et/ SN ATN
S e G5 5510 S U e 08P QU150 ik$us? 3 Slo it prhap bl s I K657 58 1 5t
/;ig,/fﬁ‘a)guiJ{}:@/lVgiﬁlﬂ_9%/g/;iuf)§fog’ugcio; St b Ule pr 26T L7 Lﬁ_“‘ar/
w,c,umﬁ,;&ﬁﬁ‘m,g,yLw.@-ugzé/wukmgﬁéd‘"“ﬁfc‘-wf‘,ﬁf/, Lok B 3 b Son

J}BLJ L,g;,
'‘God is God only in so far as he knows himself: his self-consciousness is, further, a self-

consciousness in man and man’s knowledge of God, which proceeds to man’s self-knowledge in
God.™#
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‘Space, time and matter are interpretations which thought puts on the free creative energy of
God."#
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'Hegel accepted Kant's primacy of the practical as the locus of the God-question; however he also
thought that Kant failed to execute consistency with his own claim, and that he undermined it
with his doctrine of the postulates of practical reason that have only subjective validity and that
achieved not genuine, but rather only a spurious infinity."
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"Religion is the nation's consciouness of its own being and of the highest being. A nation
conceives of God in the same way as it conceives of itself and its relationship to God."®?
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'At the heart of Igbal's philosophy lies the existentialist conviction that Reality is ultimately
inexpressible in terms of reason and science."®*
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'Both Kant and Ghazali failed to see that thought, in the very act of knowledge, passes beyond its
own finitude."®
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"He (Igbal) differed with the commonly held view that religious knowledge was something weird
and mysterious, and hence incapable of verification. He rather emphasized that religious
knowledge was amenable to the self-same kind of verification as other kinds of knowledge."™
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"This difference (that thought is reduced to minimum) by the mystic state from the ordinary

rational consciousness doesn't mean discontinuance with the normal consciousness, as William
James erroneously thought. In either case it is the same Reality which is operating on us.'”
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'I have concieved the Ultimate Reality as an Ego; and I must add now that from the Ultimate Ego
only egos proceed.'”®
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'That while the tendency to individuate is everywhere present in the organized world, it is
everywhere opposed by the tendency towards reproduction. For the individuality to be perfect, it
would be necessary that no detached part of the organism could live separately. But then
reproduction would be impossible. For what is reproduction but the building up of a new

organism with a detached fragment of the old? Individuality, therefore, harbours its own enemy
at home."”
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'In the light of this passage it is clear that the perfect individual, closed off as an ego, peerless and
unique, cannot be conceived as harbouring its own enemy at home. It must be conceived as
superior to the antagonistic tendency of reproduction.'s

Kua'J'li/):,l;igd;i'..{;'/'éui-c‘,b‘@LJ)d/ut:’,l{‘gjbd;i'/uiuL/"116;}5&.1-@2.&/4_}&:6;}5}%d/uL/,,Ul}l

Ry
% 4 15 o O S oK $7
I/ IR Jf T o oK S,
Iy J $r9 S5 L fe .l{( Iys)
817 s ~ e g2 L F 5 S

e vugﬁﬁﬁ9f4Lmﬁméugtg,-‘awggm_f B s s WL Jr il B b PG s P
kS _,2-829&1.:)4J =i nsns P jg;.gg%‘anzm LS jglu_‘gf}}/ﬂf 161596 S st}
Jw’&f;iugd_9uu,;uu,/uﬁﬁLdf“@mwfidy(Absolute)J&' o7 LJ!-+L%/JMﬁJ}’VQJ64£
A KEPE i ne tnd Uit ) LKl i L\, L d ,g,-‘ad'w.:,f?sﬂg_xj&”’ e LT e
S sl S qu;iw-%mf =S Lokt g/&}“’” s E s KET sl Ll es
PRIIRY LW T AT 1 VISPV - SRR P

/,u(+v1£{f e i L /;W&&/ﬁ/ G’f J‘b’ -u;zuf/ 6[ m&:‘;ﬂ(ﬁ/ ,},_Léu/djlg/,u}” Iy yé@/w‘b’
AL B aref vty S p S Potse i 6 G

'Tt is in Hegel that western philosophy develops the notion of process and development and
adopts a dynamic view of life. The Absolute in Hegel is a process."®

J##L (Richard Blackenberg)/, =Yy

"The essence and phenomenon are mutually inseparable, in as much as the latter is always the
appearance of an essence, and the former is essence only as it manifests itself in the
phenomenon."$
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"The Absolute Ego, as we have seen, is the whole of Reality. He is not situated as to take a
perspective view of an alien universe; consequently, the phases of His life are wholly determined
from within. Change, therefore, in the sense of movement from an imperfect to a relatively perfect
state, or vice versa, is obviously inapplicable to His life. But change in this sense is not the only
possible form of life. A deeper insight into our conscious experience shows that beneath the
appearance of serial duration there is true duration. The Ultimate Ego exists in pure duration

wherein change ceases to be a succession of varying attitudes, and reveals its true character as
continuous creation untouched by weariness'. 8
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